us, or has collapsed, that we most need these stabilizing elements, inherent in, but often obscured by, traditions.
Arendt's drawing upon Christianity as well as classical Greek and Roman elements in addressing the problems of the contemporary world, however, raises the question whether she was indeed in any sense a "Jewish thinker" and what, if anything, this entails for her political thought and its contemporary relevance. In the following, I will argue that Arendt's thought can be characterized as a hybrid drawing upon diverse elements-Jewish, German, Christian, Classical-an observation that can be extended to an understanding of her advocacy of political spaces, which can be seen, in a certain sense, as both utopian and messianic. Thereafter, Arendt's writings on revolution will be used to further illuminate her thought on political space, and on the many anti-political forces preventing political spaces from arising. Finally, I will advance a critique of certain blind spots in her view of the political, and suggest some paths forward.
Arendt's Thought: Tragedy and Hope
To claim Judaism as the exclusive, or even predominant, influence on Arendt's thought would certainly be absurd-but it would be equally absurd to deny that her Judaism had any influence on her thought. She was, undoubtedly, a Jewish thinker, absorbed by the horrors that confronted the Jewish populations of Europe in the twentieth century. But she could also be called a German thinker engaging with issues pervading the wider German cultural milieus within which she was born, raised, and educated, as well as an American thinker-commenting on the origins and fate of the American republic-a Greek and a Roman thinker, engaging with classical sources with a sense of urgency in the sincere belief in their continued and supremely contemporary relevance. She was even, albeit to a limited extent, a Christian thinker, if only in the sense that she stressed the role of hope and rebirth in Christianity and referred explicitly, as we have seen, to the Christ figure.
In her review of The Jewish Writings, a collection of Arendt's essays and articles from the 1930s to the 1960s, Judith Butler recalls the clash between Arendt and Gershom Scholem. The latter, in the wake of Arendt's Eichmann in Jerusalem, accused her of a certain lack of love; namely of Ahabath Israel, "Love of the Jewish people" (cf. Butler, 2007) . To which Arendt (2007, pp. 466-467) responds: "I have never in my life 'loved' any people or collective-neither the German people, nor the French, nor the American, nor the working class or anything of that sort." Arendt does not deny her Jewishness, but she views this fact not in the light of the love of a people, but rather with "a basic gratitude for everything that is as it is; for what has been given and not made; for what is physei and not nomō" (ibid., p. 466). What is so significant here, and what is easily overlooked because we take it for granted-indeed, as a given-is that in expressing her basic relation to being
